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LINGUISTIC REPRESENTATION OF VALUES IN ENGLISH
PROVERBS FROM A CROSS-CULTURAL PERSPECTIVE

This paper attempts to explore the social value implications of
English proverbs, using cross-cultural methodology in comparison
with Armenian proverbs. In this study, linguistic representations
of basic cultural ideas, such as friendship, home, time, work, and
hope, will be discussed. The primary aim of the paper is to see
whether social ideologies are depicted in English proverbs and
whether the social values expressed are universal or culture-
specific.

The study employs a qualitative approach, combining elements
of semantic, pragmatic, and discourse analysis to examine selected
English proverbs alongside with their Armenian equivalents. As per
the findings of this research, the English proverbs strongly stress
issues of personal responsibility, proper time management, the
importance of hard work, and the significance of trusting and being
selective when making friends. At the same time, a number of
these values such as the appreciation of home, the importance of
hope, and the recognition of opportunity, are shown to be
universal, as they are similarly reflected in Armenian proverbial
traditions.

The findings suggest that proverbs function not only as
linguistic units but also as carriers of cultural knowledge and social
norms, shaping individuals’ perceptions of reality and guiding
behavior across generations.
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semantic analysis; cross-cultural comparison; English proverbs;
Armenian proverbs.

Introduction

Language is a dynamic means of conveying culture, history, and identity in
addition to being a tool for communication. It is a well-known fact that language
and culture are closely interconnected in many spheres, and from a linguistic
point of view, one of the most expressive manifestations of this relationship is
proverbs. Within the broad field of language, proverbs stand out as essential
components with profound cultural, linguistic, and social value. These concise and
structured expressions encapsulate collective experience, social norms, and cultural
values, functioning as repositories of shared human wisdom. Frequently passed
down through generations, they reflect a society’s beliefs, experiences, and
worldview, thereby serving as archives of collective memory and identity.

Proverbs originate from oral traditions rooted in everyday life and common
human experiences. They contain the cumulative knowledge of generations, often
conveying universal truths, moral guidance, and socially accepted patterns of
behavior. Due to their brevity, figurative nature, and stylistic richness, including
features such as metaphor, parallelism, and parataxis, proverbs are highly
memorable and effective communicative tools. These linguistic characteristics
allow them not only to preserve cultural knowledge but also to reinforce it across
generations through everyday communication.

Proverbs are essential parts of the English language, shaping communication
patterns, social norms, and cultural identity within English-speaking societies. They
function not merely as linguistic units but also as cultural artifacts that represent
a community’s worldview. Beyond their literal or metaphorical meanings, proverbs
serve as cultural identity markers that distinguish one language community from
another, highlighting both shared human experiences and culture-specific
interpretations of reality.

The study of proverbs has attracted considerable scholarly attention, with
researchers examining their structural, semantic, and functional properties.
Proverbs are often defined as fixed expressions with generalized meanings that
reflect typical human situations and attitudes. At the same time, they provide
valuable resources for cross-cultural analysis, as comparing proverbs across
different languages allows researchers to identify both universal patterns and
culture-specific differences in the conceptualization and expression of values.

Therefore, in the context of this study, proverbs are viewed not only as
linguistic units but also as key carriers of cultural meaning. The analysis of their
linguistic representation of values from a cross-cultural perspective enables a
deeper understanding of how different societies encode, transmit, and preserve
their cultural and moral systems through language.

160



FULAG By pwuhw dhowqquiht hwdwjuwpwuh Ne 1, 2026

Methods

The current research paper adopted a qualitative research methodological
framework for analyzing social values embodied in English proverbs by taking into
account the cross-cultural aspect of the phenomenon under analysis. The data
included selected English proverbs on the following topics: friendship, home, time,
work, and hope with Armenian equivalents.

Proverbs were classified by themes to define common value orientations. The
semantic approach was utilized to explain the content and stylistic aspects of the
proverbs. Besides, comparative analysis was employed in order to distinguish
similarities and dissimilarities between English and Armenian proverbs. This
approach made it possible to distinguish between universal values and culture-
specific representations reflected in proverbial language.

The data sources were taken from lexicographical and academic works,
including reputable dictionaries and anthologies of proverbs, such as the Oxford
Dictionary of Proverbs. This ensured the authenticity and legitimacy of the
linguistic data.

Results

The analysis of English proverbs demonstrates that they function as linguistic
realizations of the specific ethnic group’s cultural values, confirming the theoretical
assumption that proverbs serve as repositories of social norms and collective
experience. In line with the concept of proverbiality and the presence of semantic
and pragmatic markers, the selected proverbs reveal how values are encoded
through concise, structured, and often figurative expressions.

One of the most prominent values reflected in English proverbs is the concept
of friendship. The analysis shows that English culture places strong emphasis on
equality and the possibility of forming social bonds with a wide range of individuals.
This is consistent with the pragmatic function of proverbs as normative and
evaluative tools, guiding interpersonal behavior. However, the data also reveal
a certain degree of selectivity in defining a “good friend.” This value is linguistically
realized through proverbs such as “He is a good friend that speaks well of us
behind our backs” and “False friends are worse than open enemies,” where
antithetical structures and evaluative oppositions reinforce the moral distinction
between true and false friendship. Furthermore, the proverb “A friend at hand is
better than a relative at a distance” illustrates the use of comparative parallelism,
highlighting the cultural prioritization of emotional proximity over biological ties.
These findings confirm that proverbs not only reflect social values but also
structure them through recognizable rhetorical and syntactic patterns discussed
in the theoretical framework. The same can be found in the Armenian proverbial
discourse for example «Cwgn mwpywnhgn Yt Juy, puytipp gqbinhgn» (Take your
bread from your trough, but your friend from your village) which puts emphasis
on the importance of choosing friends from one’s close social environment,
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reflecting the cultural value of trust, familiarity, and social proximity in
interpersonal relations. These findings confirm that proverbs not only reflect social
values but also structure them through recognizable rhetorical and syntactic
patterns discussed in the theoretical framework.

Another significant value identified in the analysis is the concept of home,
which is represented as a place of safety, comfort, and emotional security. The
proverb “There is no place like home” exemplifies the use of absolute and
hyperbolic expression, reinforcing the idea of the home as an irreplaceable space.
From a cross—cultural perspective, this value appears to be universal, as evidenced
by its direct equivalent in Armenian: «Suhg jwy wbn sjuw». The semantic
equivalence between these proverbs supports the theoretical claim that certain
values transcend cultural boundaries, even when expressed in different linguistic
forms.

The analysis further reveals that time is conceptualized as one of the central
values in English culture. Proverbs such as “Time is the soul of business” and “The
early bird catches the worm” demonstrate the metaphorical and pragmatic framing
of time as a valuable and limited resource. In accordance with Conceptual Metaphor
Theory, these expressions reflect an underlying conceptual metaphor in which
time is treated as something that can be used, managed, or lost. This is further
reinforced by cross-cultural parallels such as «dwdwuwyp nuyh E» (Time is
money) indicating that the conceptualization of time as a valuable commodity is
not culture-specific but rather universal. Additionally, proverbs such as
“Opportunities neglected can never be recovered” reveal a strong emphasis on
individual responsibility and the importance of seizing opportunities, which aligns
with the pragmatic function of proverbs as behavior-regulating mechanisms.

Closely related to this is the value of hard work, which occupies a central
position in English proverbial discourse. The proverbs “No pain, no gain,” “No
sweet without some sweat,” and “Diligence is the mother of good luck”
demonstrate the use of parataxis and cause-effect relationships, as discussed
in the theoretical section. These structures reinforce the idea that effort and
reward are intrinsically linked. The recurrence of similar meanings in Armenian
proverbs such as «1y wpluwwnh’ tw Ynwnh» and «NY wjwph' ny nujwph»
further confirms the universality of this value. From a pragmatic perspective, these
proverbs function as didactic tools, encouraging individuals to internalize the
principle that success is achieved through personal effort.

Finally, the analysis of proverbs related to hope reveals a more complex and
even contradictory value system. On the one hand, proverbs such as “While there
is life, there is hope” and “Hope is life” promote optimism and resilience,
functioning as encouraging and motivational statements. On the other hand,
proverbs like “Too much hope deceives” and “Hope is a good breakfast but a bad
supper” introduce a critical perspective, warning against excessive reliance on
hope without action. This duality reflects the pragmatic flexibility of proverbs,
which can convey both encouragement and caution depending on the
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communicative context. The presence of similar ideas in Armenian proverbs like
«Lniyup Ypwgyh, puphtu hbmp» and «%hotin sh tnby, np sh nruwgty» which
further supports the claim that hope, as a cultural value, is widely shared across
different linguistic communities.

Thus, the findings confirm that proverbs are not merely fixed expressions,
but structured linguistic units shaped by discourse, semantic, and pragmatic
features, as outlined in the theoretical framework. Their use of parallelism,
metaphor, parataxis, and evaluative language enables them to effectively encode
and transmit social values. Moreover, the cross-cultural comparison demonstrates
that while certain values are universal, their linguistic realization may vary,
reflecting both shared human experience and culture-specific perspectives.

Discussion

Proverbs are condensed phrases which embody the collective experiences,
moral advice, and sanctioned behavioral practices of a society. The study of
paremiology studies proverbs in terms of their semantic value and pragmatic role
since they convey general wisdom or advice on one hand and act as evaluation
tools in communication on the other (Paczolay, 1997). The meaning of proverbs
can be expressed explicitly and implicitly and their long use in language
communities highlights their significance in the preservation of culture (Mieder,
2004; Lee& Davidson, 2023, pp. 122-135). The theoretical approach adopted for
the purpose of this research incorporates the semiotic, pragmatic and discourse
analytic approaches. The semiotic theory sees proverbs as representations of
culturally significant concepts such as friendship, home, time, work and hope.
Semantic repetitions highlight both universals in cross-cultural terms as well as
specific cultural perspectives in terms of the value system. There are some value
systems which are seen as universal in nature like the idea of the home as a place
of refuge, and time as a valuable commodity whereas others are dependent on
social and historical context (Aijmer, 2002; Bronner, 2007). Pragmatics focuses on
the proverb as a contextualized linguistic expression in which the act of speech
is influenced by the intentions of the speaker as well as the situation (Norrick,
1985; Leech, 1983).

Another important concept underlying this research is proverbiality, which
refers to all linguistic and stylistic features that make it possible for one to
recognize a particular expression as a proverb. Taking into account Taylor’s (1931)
definition of proverbiality as the quality of being recognizable within communities
due to a particular combination of characteristics, further theoretical considerations
have resulted in operationalization of the phenomenon with regard to such
parameters as fixedness, formulaicity, metaphoricality, and rhetorical compactness
(Mieder, 2023, pp. 267-272).

The role of figurative language in the encoding and transfer of cultural values
is very significant. Proverbs are frequently created through the use of metaphors,
metonymies, paradoxes, and symbolism to enrich meanings at an allegorical level
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and link social ideas with physical reality (Lakoff & Johnson, 2003). Metaphors of
concepts like TIME IS A RESOURCE and LIFE IS A JOURNEY provide a framework
through which community-level concepts of abstract notions can be framed and
proverbial statements formed (Lakoff & Johnson, 2003). In other words stylistic
devices explain how proverbs encode and transmit values effectively. Parallelism
and antithesis heighten memorability and moral salience by creating balanced,
oppositional structures that foreground evaluative judgments. Parataxis and cause—
effect constructions reinforce normative claims about effort and reward. Together,
these devices contribute to proverbiality making expressions compact, memorable,
and pragmatically flexible as tools for advice, sanction, or encouragement (Norrick,
1985; Mieder, 2004).

Proverbial pragmatic functions include evaluative, instructional, advisory,
motivational, and social-regulative roles. They operate as behavioral tools to
influence social behavior and interactions by creating social and cultural norms;
the effectiveness of such pragmatic use depends on situational variables like the
status of the speaker, types of interlocutor relations, and communicative intentions
(Leech, 1983; Norrick, 1985). From a discourse perspective, it is argued that
proverb use should not be seen only from a linguistic angle but as part of a larger
discourse practice reflective of ideologies (Fairclough, 2010).

From a cross-cultural perspective, proverbs serve as highly condensed linguistic
vehicles for the transmission of social values across different speech communities.
They function as culturally shared evaluative templates through which societies
encode and negotiate fundamental concepts such as trust, responsibility,
interpersonal relations, and moral conduct. The comparative analysis of English
and Armenian proverbs demonstrates that, despite differences in linguistic form
and imagery, many underlying value orientations show significant convergence,
particularly in relation to universal domains such as home, hope, and the
perception of time as a valuable resource. At the same time, culture-specific
tendencies are also evident, especially in the conceptualization of social
relationships, where English proverbs tend to emphasize individual judgment and
evaluative distinction between “true” and “false” friendship, while Armenian
proverbial discourse more strongly foregrounds proximity, familiarity, and
communal belonging. This interaction between universality and cultural specificity
highlights the role of proverbs as pragmatic tools of socialization that not only
reflect but also actively shape culturally shared norms and expectations in cross-
cultural communication.

Methodological consequences can be drawn from such theoretical synthesis.
The comparative study of proverbs calls for consideration of (a) semiotic field
concepts, (b) pragmatic context and communicative function, and (c) textual
properties supporting the proverbial style (such as opposition and parallelism).

Therefore, proverbs represent complex socio-cultural constructs containing
collective wisdom, cultural values, and facilitating cultural communication. A
theory that incorporates semantic, pragmatic, and discourse approaches with
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respect to proverbiality and conceptual metaphor will serve as an effective
platform to understand the role of proverbs in representing and influencing social
values.

Conclusion

In conclusion, this research shows how English proverbs represent an invaluable
linguistic resource, embodying the wisdom of society, its collective experience,
and values. The use of semantic, pragmatic, and comparative approaches in
analyzing English and Armenian proverbs reveals that the latter not only act as
linguistic constructions but also shape behaviors.

The findings show that friendship, home, time, work, and hope constitute key
thematic areas of English proverbs, with special attention to self-responsibility,
hard work, time, and selectivity of interpersonal trust. Moreover, cross-cultural
comparisons reveal high similarities in the cultural values between the two nations
in the thematic areas of family, work, and hope. These stylistic features, such as
metaphorical expressions, parallel structures, paratactic sentences, and evaluative
opposites, strengthen the proverbial nature of proverbs, making them unforgettable
and powerful tools for cultural communication, moral teaching, and social control.
The research contributes to comparative linguistics by demonstrating the usefulness
of proverbs in exploring the connections between language, culture, and values.
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Uup Pwdqyui

Gypwupw dhowqquyhti hwdwjuwpwuh jEqruubiph, hunnpnuwlgniput
b dwuljwjwpdnypiuu wdphniuh Juphs,

pubiwuppwliul ghiprupgniiliph plliwon

Ly hwughk' ani.tamazyan@eiu.am

UrdeLuvMh LE24WUEL veMrUBUSNNNTE WLELENBY
W84 Uo-Ru6MNhU UbRUCWUNR-UBPL SEURLYBNRNLDS

Unyu hnnjwédu niuntduvwuhpnud | wugtipit wuwgyuwoputipnud wpunw-
hwynmjws unghwjulwy wpdtputpp’ dhotpwnipuwht hwdwwntipunmmd b
npwup hwdbtdwwntiny huwytiptu wuwgywséputiph htim: {hmwgnunnipyuu pu-
pugpnid nthnwplyty Gu hhduwuwu dywlnipwihu qunuthwputiph jkqujuu
ubipuywugnidutipp, huswhuhp Gu' puytpnipiniup, nniup, dwdwiwyp, wofuw-
wnuwiupp U hnyup: Whuwwnwuph hhdtwuu ayuwwnwlu § wupqt, ph wpnynp
unghwjuuwu qunuithwupwjununipniuutpp wpunwgnpymd  Gu  wugtiptu
wuwgywoputipnid b wpnynp wpmwhwynywd unghwjuluu wpdtputipnpn hw-
upunhwunip G, pt punpny tu Ynuyptim dywlnyphu:

Lhwmwgnunipjwt dte Yhpwnyly E npujuljuy dnntigmd” hwdwnpbjnyg
huwuwnmwpwuwui, gnpéswpwuwwu b fununypwiht Ytpneonipjut mwpptip®
Unuyptin wugitipbt wuwgywédputiph nuuntduwuhpnipywt hwdwp® npwg
huwytintit hwdwpdtiputiph htim thwuht: Lhnmwgnunipjwu wpnyniuputinh hw-
dwdawju’ wugitptt wuwgguéputint pungémd tu wudtwui yuwnwujuw-
twnynipjut, dudwuwyh dhyn Junwywpdwt, wyluwnmwuhpnipjuua jup-
unpnipjuy, huswbu awlb puytputp punpt)hu Junwhnipyuu b punpnpuju-
unipywt tywuwynipyniup: Uhliunyu dwdwuwy, wyu wpdtputinphg dh dwup,
huswhuhp Gu wwu (ogwfuh) wpdtipp, hnyuh Jupunpnipiniup b huwpwyn-
pnipyniuutiph dwuwsnidp, hwdwpynd Gu hwdpunhwunip, pwuh np npuup
unyu Jhpy Gu wpnwhwymynd awle hwy dnnny ppuljut wnwsutipnid:

Lhmwgnunipjwu wpryniuputipp gniyg Gu wmw hu, np wuwgywopubipp gnp-
onwd tiu ny dhwyu npytiu (Ggujuu dhwynputip, wy] twl npytiu dywlnipw-
jhu ghuntyhph U unghwjwwi unpdtph Ypnnutp® dbwynpbnyg wuhwwnubph
hpwuwunipyuu pujunudp b nnnnpntny Juppwghon ubpniunutinh pupwg-
pnuu:

Chduwpwntip. wuwgywoputip; unghwjuwlwu wpdtiputip; (kquywu ubp-
Juyugnid; hdwumwpwuwuu ybpnuonipiniu; dhodpwnipwiht hwdbtdw-
nnipinty; wugtipbu wuwgywoputin; huybiptu wuwgywéputin:
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A3bIKOBOE INPEJACTABJIEHUE HEHHOCTEFI B AHIIMHCKHX
INOC/IOBULAX B MEXKYJ/IbTYPHOU IEPCIIEKTHUBE

B pmaHHOM paGoTe MpeapHHATa MOIbITKA UCCIIEJ0BaTh COLMaIbHbIE LIEHHOCTH
AQHITIMACKUX TTOCITOBUIL], MUCIOJIb3ysl MEKKY/IbTYPHYIO METOMIOIOTHIO B CPaBHEHUH
C apMsIHCKMMH [IOC/IOBHMIIaMH. B 3TOM HccrieioBaHUHM OyIyT pPacCMOTPEHbI
JIMHIBUCTHYECKHE IpefCTaB/IeHUs] OCHOBHBIX KY/IbTYPHBIX HIeH, TaKHUX Kak
opy:k6a, moM, BpeMs, paboTa 1 Hame:kma. OCHOBHasl 11elTb pabOThl — BBIICHUTB,
OTpaXkarTCsd JIM COLMaTbHbIE UIEOJIOTHH B aHIIMHACKUX TOCIIOBHLIAX U SIBIISIOTCS
JT1 BbIpa)KEHHbIE COLIMA/IbHbIE LIEHHOCTH YHHBEPCAIbHBIMU WIH CHEU(UIHBIMU
07151 KOHKPETHOM KYJIBTYpPBbI.

B HMccrieioBaHUM MCHOMb3YETCsl KaUeCTBEHHBIN MMOAXO0[, COYETAOIIMI 971eMEHTbI
CEeMaHTHYeCKOro, IparMaTHYecKoro W [JHUCKYPCHBHOTO aHajlk3a Ul HW3y4YeHHs
BBIOPAaHHBIX AHITIMMCKUX TIOCIIOBHI] Hapsily C WX apMsHCKHMH SKBHBallEHTaMH.
CorytacHO pe3yrbTaTaM MCCIIefloBaHMsl, aHIVTUHCKHE TTOCTIOBULbI CHJTbHO TTOAYEPKHUBAIOT
BOIIPOChI JINYHOH OTBETCTBEHHOCTH, ITPAaBUIIBHOIO YIIPaB/IEHHsT BpeMEHEM, BaxKHOCTH
yCeprHOH paboThl ¥ 3HAYMMOCTH JIOBEPHsI M M30HUPaTeTbHOCTH TIPH BbIGOpE Ipy3ed.
B TO e BpeMsl HEKOTOpbIE U3 9THX IIEHHOCTEH, TaKUX KaK LIEHHOCTb JIOMa, BaXKHOCTb
Hajiexabl U MpU3HaHUE BO3MOXKHOCTEH, OKa3bIBAIOTCS YHUBEPCAIIbHBIMU, MTOCKOJIBKY
OHM aHaTO'MYHBIM 00pPa30M OTpakeHbI B apMSIHCKHMX IOCITOBHLIAX.

Pe3ysbTaThl MCCIIE/IOBaHMUS ITOKA3bIBAIOT, YTO MOCIOBUIIBI (DYHKIIMOHHUPYIOT HE
TOJTbKO KaK $I3bIKOBbIE €[MHHIIpI, HO W KaK HOCHUTEIM KYJIbTYPHBIX 3HAHUW M
COLMa/IbHBIX HOPM, (POPMHUPY$l BOCIIPUSTHE PealbHOCTH OTHESIbHBIMH JIIOABMU U
HaripaBJisisl TIOBeJIEHUE M3 MOKOJIEHHsI B TIOKOJIEHHE.

KiroueBble c/10Ba: TIOCIIOBHULIBI, COLMAIbHbIE IIEHHOCTH; JIMHIBHCTHYECKOE
MpeJCcTaB/IeHNe; CEMAaHTUYECKUI aHa/IN3; MEKKYJIbTYPHOE CpPaBHEHHE; aHITTUACKHE
MOCIIOBULIbI; apMsSHCKHUE MOCITOBHLIbI.

Znnwop fudpwgpnipiniu B utipuywgyty” 2026p. wwyphih 2-hu:
ZnnJwop hwdudly E gpufunudwt’ 2026p. wwyphih 5-hu:

Cnnwst punniudty b mygugpnipyuu’ 2026p. wwyphih 29-hu:
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